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Then knowledge is related to the self which is. its ground ;

and the self is all-pervasive. Such a self will then have a
contact with all finite objects or substances. Consequently
all should have the knowledge^that?. illumines all objects1
The pradipa has an act and also a 'prakasa guna', and these
are related to the lamp which is their ground. As such a
- corresponding illumination is cognised in the object. Why
can't we say that there is only an 'adrishta sambandha'
(mysteriouls relation) because of which knowledge does not
illumine all objects but only the one concerned ?

No, for the lamp is so seen to manifest all the objects
that have a relation with the light. This is the nature of
the objects, and we find no rule that can go against this.
^ukha^ and 'duhkha' are taken to be 'adrishtavishayas'
whence we do not recognise objects like thorn etc. as capa-
ble of giving rise to that 'duhkha' (sorrow).

Then, the object gives rise to knowledge and knowledge
may be said to illumine or manifest only this object and
not all.

No. Even the sense organ like the eye has a part in
giving rise to the cognition, and knowledge should also illu-
mine the eye. Since even that which has not given rise to
knowledge appears as the object, we cannot say that know-
ledge illumines only that object which has given rise to it.
The 'prakaasa guna' oftheyamp, for instance, is seen to illu-
mine or manifest even the ^janaka vishaya' (non-existent)
which is related to it.

If knowledge is a property, it cannot illumine to obj-
ect which has brought it. The same difficulty is there even